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[Panel 1] Well-Being in War Times: The Circumstances of Combatant 
and Non-Combatant Groups during Conflict

[Wednesday]

Slot 1: 1:30 - 2:20pm
Carmen Soares, University of Coimbra [cilsoares@gmail.com]
Herodotus: Discourse on Díaita during War Times

My talk focuses on two themes that have not yet been juxtaposed in Herodotus’ 
vast bibliographic record: díaita and war. To talk about ‘lifestyle’ means to consider 
the natural conditions (i.e., the environment and the human being’s  phusis) and the 
cultural conditions (those determined by nomos) that influence an individual’s physical 
and psychological well-being. The original and holistic sense of the Greek term díaita 
covers such factors as diet, physical exercise, environment (the so called “airs, waters 
and places”), housing, work, sex, rest. All of them have been viewed in Antiquity as 
structuring elements of a (desired) healthy lifestyle. So, the purpose of my talk is to 
analyse how Herodotus portrays the “comfort” levels of both warriors and non-comba-
tants. The methodology adopted consists of discussing the expression in the Histories of 
the four major factors of people’s well-being: habitat (natural and cultural), diet, physical 
activity and rest. The two final sections of this study reflect on the emotional power and 
the political power of well-being.

Slot 2: 2:30 - 3:20pm
Thomas Figueira, Rutgers University, USA
Spartan Mothers and Widows during War

I have previously studied the social roles of Spartan women in enforcing the political 
and social canons of masculine behavior (“Gynecocracy: How Women Policed Masculine 
Behavior in Archaic and Classical Sparta,” in Sparta: The Body Politic, S. Hodkinson and 
A. Powell, editors [Swansea 2010] 265–96). It is apparent that both by awarding praise and 
other forms of ego-enhancement and meting out disparagement and contempt Spartan 
women affected male comportment during periods of military conflict. Beside these 
more reactive gestures of social control, mothers, sisters, and wives could act themselves 
by initiating or joining into social ostracism. It is, however, worth considering more 
closely for this paper the historicity of all the evidence for active engagement by Spartan 
women with military contexts, such as visits by Spartan mothers to the battlefield to 
inspect the bodies of fallen Spartans in order to understand their deportment at death. It 
may be possible to bring into this examination of active, critical engagement by women 
an enigmatic passage in the Funeral Oration, attributed to Pericles by Thucydides, where 
Perikles addresses the behavior of Athenian widows (Thuc. 2.45.2).

[Thursday]

Slot 7: 11:10 - 12:00am
Brian Rutishauser, Fresno City College, USA
Targeting Priests: Greek and Persian Viewpoints on Sacred Violence
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Priests and priestesses in Greek antiquity can be distinguished from the professional, 
political classes known from Near Eastern contexts. Nevertheless, they were subject to 
certain taboos and restrictions that set them apart from the rest of the population, even 
if these conditions were only in effect for temporary periods. Conversely, the Magi of 
Achaemenid Persia occupied more permanent and defined roles in their society.
Although generally not combatants themselves, Greek and Persian priests often accom-
panied armies on campaigns, and were consulted by those in authority before making 
military decisions. Although the evidence is limited, a few sources describe instances 
where such individuals are said to have received different treatment in wartime. 
However, these accounts are often problematic to interpret. The unequivocal equation of 
violence against priests with sacrilege deserves closer scrutiny.
This paper will examine variations in attitudes towards wartime violence directed at 
priests in both the Greek and Achaemenid Persian cultures. Examples include the Magi 
during the coup of Darius I, Xerxes’ attacks on Greek and Egyptian temples, and Alexan-
der’s treatment of Magi and the Branchidae. Violence perpetrated in other religious 
contexts, such as the killing of suppliants, heralds, and seers, will also be considered.

Slot 9: 2:30 - 3:20pm
Davide Morassi, University of Oxford, UK
Father, Doctor, Shepherd: The Attitudes of Xenophon’s Leaders toward Soldier Well-Being

Xenophon expressed explicitly the importance of caring for the troops’ well-being. Not 
only does he remark on the importance of providing food, shelter, and pay (e.g. Anab. 
2.6.8, 7.7.40), but he also exemplifies the care of the leader through a series of similes: a 
father, a doctor, a teacher (Anab. 5.8.18). Scholars such as Wood, Nussbaum, and Roisman 
point out that Xenophon recognised the understanding and pursuit of a ‘greater good’ 
and moral probity as reasons for legitimising a leader (Mem. 3.9-10-15, 4.4.18-25, Anab. 
7.7.41). Nonetheless, the emotional aspect of this pattern is completely ignored. In the 
modern formulation of morale, Wilcox recognises two different categories of factors 
which influence soldiers’ emotions: ‘mood’ is an unstable emotional dynamic which 
relies on momentaneous conditions, such as the availability of food, or the weather. 
Xenophon seemed to appreciate this phenomenon too. He remarked on how it was 
important for the commander to be seen to take care of his men (Eq. Mag. 6.2-3). This 
was not only a duty of the commander, but a resource to strengthen his authority. It is 
evident how the commander who was unable to provide for his men did not have their 
loyalty (Anab. 7.7.37, 49), whilst the ‘father-like’ leader inspired trustworthiness and even 
affection in his men (Ages. 1.38). 
The same attitude was transferred also to the civil sphere. Xenophon is clear in depicting 
Cyrus as a ‘shepherd of the people’ (Cyr. 8.2.14), a Homeric formula that coveys this same 
care for one’s subjects (e.g. Hom. Od. 4.534-537. Cf. Mem. 3.2.1). The negative example of 
Clearchus demonstrates this statement (Hell. 1.3.14-19). During the siege of Byzantium, 
Clearchus stockpiled the resources only for the Spartans, causing a revolt which was 
considered justified by the ephors themselves.

Anna Gorokhova, Moscow State Pedagogic University, Russia
The Women of Greece in War and Peacetime in the Fifth and Fourth Centuries BC
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The proposed paper will identify the role of the women in the battles and social life of 
Greece on the basis of surviving historical narratives. In order to do that the following 
questions will be answered: what kind of woman was able to be a warrior, who managed 
to head the polis defense or to take part in the sea and land battle? What functions and 
qualities should she have and how strong was her influence in political life? How were 
female warriors perceived in a society ruled by men? 
Research methodology: the method of synchronicity and diachronicity, a comparative analysis. 
Preliminary results of the research allow us to say that women took part in war quite 
often. Among them were the most remarkable ones who became heroines. Among their 
qualities was charisma, social background and education. Some of those women were 
deeply respected after their death.

Slot 10: 3:30 - 4:20pm
Lucía Romero Mariscal & Javier Campos Daroca, University of Almería, Spain
Feats of Welfare: Palamedes’ Singularity as a Cultural Hero

A substantial part of the stories that made up the Trojan cycle were devoted to the unex-
pectedly extended period of time taken up with the capture of the city. As the story goes, 
it took the Achaean army ten years to achieve its ambitions, during which they had to 
face up the difficulties to be expected when a task force spends much time in hostile terri-
tories. Furthermore, in the course of the prolonged stay before Troy’s walls the Achaean 
camp became a city of sorts, a place to be organized, provided with regular supplies and 
even with some level of leisure-pursuits in order to guarantee the proper functioning 
of the soldiers in battle. Amongst the heroes who fought at Troy the mythical tradition 
singled out Palamades for the endeavours he made to help his comrades as regards the 
improvement of the living conditions in the camp. In our contribution we propose to 
explore the mythical lore related to Palamedes in order to assess the peculiar quality 
of his heroic performance. As a hero renowned for his inventions, Palamedes has been 
frequently classified as a cultural hero, but in our view this characterization misses an 
important point regarding the specific range of his achievements. Indeed, Palamedes 
features prominently in stories which as a whole are related to meeting the compelling 
demands of a group living under conditions permanently releasing Maximal Stress and, 
consequently, strong phases of Cooperation in several levels (on Maximal Stress Coope-
ration decorum (MSC) see, Mühlmann 1996; 2005).  As contributions to the fit-out of 
the highly stressed life in the army camp, Palamedes’ “inventions” deserve to be called 
“Feats of welfare”, which result in his growing prestige amongst the warriors together 
with an increased potential of leadership which eventually will entail his doom.

[Friday]

Slot 11: 9:00 - 9:50am
Marta González González, University of Málaga, Spain
Männerbund and Pistos Hetairos: Well-Being of the Epic Warrior

Männerbund, male solidarity between comrades in arms, has vital importance in war, at least 
in ancient warfare. In Homeric poetry we find clear examples of the importance of such ties, 
always between men, and observe a variety of possible overtones. Moreover, the bond that 
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unites a couple as Achilles and Patroclus has an additional component, that of the friend as 
counsellor and confidant. The purpose of this paper is to analyze the role played by the pistos 
hetairos, the reliable friend, in the well-being of the warrior. The basis of this study will be 
the Iliad, epic in whose plot the couple Achilles-Patroclus is an excellent example of the 
positive function exercised by the existence of a friend, confidant and comrade absolutely 
faithful, as well as the dangers of that presence disappearing. Aside from the possibly 
erotic nature of the relationship between Achilles and Patroclus, the latter’s fundamental 
role is that of reliable counsellor to Achilles, the same role that Nestor plays in relation 
to Agamemnon, or Polydamas to Hector.

Jonas Tai, Rutgers University, USA
The Archaic Evolution and Classical Parameters of ἀνδραποδισµός

In Classical Greece, andrapodismos was the military action by which a conquering army 
would execute the military-aged and pubescent men and enslave the women and chil-
dren of the subjugated population. Although andrapodismos as perpetrated by the Greeks 
in the Classical period almost exclusively denoted this act, such a definition cannot be so 
strictly applied to Archaic andrapodismos, which is not as easily defined. 
A closer examination of all instances of andrapodismos in Herodotus will show that the 
term included a variety of different methods of enslavement and population displace-
ment, depending on the actor and the specific historical context. When perpetrated by 
Greeks against Greeks, it generally referred to the piecemeal capture and enslavement 
of portions of the enemy population. When perpetrated by Persians against Greeks, it 
typically designated the large-scale deportations of enemy populations to the internal 
territories of the Achaemenid empire. This is consistent with other examples of Achae-
menid population shifts and has additional precedents in the deportation policies of 
other Near Eastern empires after conquest. 
Because Herodotus covers a great variety of conflicts of differing cultural and military 
contexts, it is not surprising that he uses the word in various ways. On the other hand, 
that Thucydides generally covers one major conflict allows for more consistency in 
diction. It also helped that Athens alone committed almost every act of andrapodismos 
in a consistent manner, which limited his scope in that regard. Thucydides’ great histo-
riographic influence confirmed his definition of andrapodismos to subsequent historians, 
while the long-lasting impression of the Peloponnesian war and the prestige of Athens 
may have standardized andrapodismos itself to the Greeks.
The unmatched brutality and frequency of andrapodismos in the Peloponnesian war can 
be linked with the last stages of the development of state structures in the city-states in 
the preceding years of the late Archaic period. It reflects the greater ability of the city-s-
tates, especially Athens, to control and move large swathes of people by policy, whether 
they were Athenian or allied colonists, or subjugated and captured enemy populations.

Slot 12: 10:00 - 10:50am
Maria do Céu Fialho, University of Coimbra, Portugal
Athens’ Great Plague: Individual and Political Disruption (Thucydides 2.47-54)

The Thucydidean description of the Athenian plague in the second year of the Pelopon-
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nesian War was carefully conceived by its author in order to give it a larger dimension. It 
becomes the image of a deeper disease, which mortally affects the polis, which destroys 
its values and the cohesion of the social fabric that allows the survival of democracy. 
The ‘disease’ of the city is another aspect of the war, which is closer, more threatening, 
which endangers the survival of the body of every citizen and of the community. It 
affects the well-being of each citizen as an individual body and of the whole city, as a 
collective body constituent of democracy.

Slot 13: 11:10 - 12:00am
Maria José García Soler, University of País Basco, Spain
War and Dreams of Well-Being in Ancient Greek Comedy

Greek comedy frequently puts on the scene the most pressing issues of the day. From 
Cratinus, the first comic author to introduce political themes, this genre reflects, some-
times even in a violent way, the problems bedevilling the city. A special place was given 
over to the reflections of armed conflicts in which Athens was immersed, in particular 
the Peloponnesian War. It marked the second half of the 5th century BC and was the 
beginning of the decline of the city.
Authors of comedies criticized politicians who were considered its main cause. On the 
scene appear Pericles, the Athenian ‘Zeus’, and the demagogues who came after him, 
that, such as Cleon, were unable or unwilling to put an end to the war and brought about 
the city’s ruin. Next to them appear the victims of the war: the Athenian peasants, who 
saw their fields invaded and destroyed by Spartans; women who saw their husbands go 
to war; even enemies, as the Megarian portrayed by Aristophanes in his Acharnians, 
who went as far as to attempt to sell his daughters on the market, because harassed by 
the hunger.
At the same time, and as a poetical response to the difficult conditions of the reality, 
comedy also reflects a happy time of peace. In their description, Attic comediographers 
sometimes look towards the past, remembering the way of life before the war, when the 
abundance of land guaranteed everything that was necessary. Sometimes, they look 
towards the future, when all their experiences of penury will be over and happiness will 
reign. On other occasions they project the image of an idealized world, a kind of Land 
of Cockaigne, opposed to reality, in which all needs will be taken care of spontaneously 
without the need to work.

Slot 14: 12:10am - 1:00pm
Steven Brandwood, Rutgers University, USA
Battle Fatigue and the Danger of Sleep on and Off the Fourth-Century Stage

For all the killing that takes place at night in epic narrative (e.g. Lykaon at Hom. Il. 
21.34-39), there are comparatively few episodes in which a character is killed in his or her 
sleep. Monstrous figures like Polyphemos (Hom. Od. 9.371-94) and Aiëtes’ Serpent (Ap. 
Rhod. Argon. 4.123-61) are overcome while sleeping, but only Rhesos (Hom. Il. 10.474-97) 
and Argos (Ov. Met. 1.714-22) appear to be killed in such a fashion. Anxiety about sleep 
and sleeplessness is nonetheless a recurrent theme in depictions of heroic combat from 
epic to tragedy, from Nestor’s injunction against sleeping and becoming “a joy to our 
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enemies” (Hom. Il. 10.192-93), to the Sentry’s prayer for release in Aeschylus’ Agamemnon 
(Aesch. Ag. 1-21). Recent scholarship (e.g.,Dué and Ebbot. 2010. Iliad 10 and the Poetics of 
Ambush. Washington) has clarified the relationship of ambush and night-raids to epic 
discourse, but more remains to be studied in terms of the connections between fatigue, 
sleep and successful heroic conduct. This paper will accordingly investigate the descrip-
tion and reception of battle fatigue and the inherent risk of sleep in [Euripides’] Rhesos, 
focusing in particular on Aeneas’ advice to Hektor concerning fatigued troops (ll. 
105-30), the chorus’ “morning song” and their desire for sleep (ll. 528-64), and the dream 
of Rhesos’ Charioteer (ll. 738-803). This material will then be compared to later writings 
such as [Hippocrates] Regimen and Theophrastus On Fatigue to argue for a change in 
traditional understandings of ponos, kamatos, and kopos on the fourth-century stage. 

Slot 15: 2:30 - 3:20pm
Cynthia Patterson, Emory University, USA
Socrates and the Health of Athens

Thucydides’ plague narrative looms large over discussion of the Athenian experience 
during the Peloponnesian War. But the power and authority of Thucydides’ narrative 
require us as readers to stand firm and not be overwhelmed. What other perspectives 
(literary or archaeological) exist for the impact of war and disease on Athenian society? 
In this paper, I hope to contribute to this larger discussion by looking at ways in which 
Plato’s portrait of Socrates supplements and sometimes challenges, with an occasional 
twist of irony, Thucydides’ narrative. I first consider sections of three texts: 1) the 
opening of Charmides, in which Socrates, just back from long service at Potidaea, where 
disease had been brought from Athens by reinforcements, describes what he learned 
from the Thracian doctors; 2) the opening of the Republic, with Socrates’ description of 
the inaugural festival of the Thracian goddess Bendis, who is clearly associated with 
health and healing; and 3) the speeches of Eryximachus and Diotima in the Symposium, 
where Socrates hears about epidemic medicine from a Hippocratic expert and then later 
relates his own education by Diotima of Mantinea who, he says, delayed the Athenian 
plague for ten years by advising the Athenians on the proper sacrifices. I then comment 
briefly on Socrates’ metaphorical use of ideas of health and disease is his discussion of 
virtue, both that of the individual soul and the body politic, and in his description of the 
good politician as a physician and himself as a slave of Apollo, and end by noting that 
while Thucydides tells us very little about the experience of Athenian society during 
the war, Plato’s dialogues can provide a real sense that life in fact did go on--although 
it ended for Socrates with his drinking of the ‘pharmakon’ and a reminder of his debt to 
Asclepius.

Emmanuel Aprilakis, Rutgers University, USA
Wartime Choruses: Using the Argive Invasion in Tragedy to Assess the Athenian Opinion of 
its Enemy

Tragedy offers a dual vision into the circumstances of different groups in wartime. The 
extant plays, virtually all composed for performance in Athens in the fifth century 
B.C.E., can all be said to be performed for a community on the brink of, actively engaged 
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in, or freshly disentangled from war. Thus, those plays that revolve around an armed 
conflict offer us the opportunity to examine a real group in wartime as they examine a 
fictional group in wartime. In this paper, I shall use the dramatic treatments of the myth 
of the Argive invasion of Thebes to assess the Athenian opinion of its enemy at different 
points in the fifth century. 
My analysis focuses specifically on the non-combatant female choruses of Aeschylus’ 
Septem contra Thebas and Euripides’ Supplices and Phoenissae. In the former, the Argive 
invaders are more explicitly presented as the transgressors, whereas the distinction is 
less obvious in the plays of the latter poet. In Aeschylus, the Argives are depicted as 
savage boasters who even affront the gods, especially by the report of the messenger 
in the shield scene (375-685), and the pious chorus of Theban maidens denounce their 
hubristic nature (483, 500). But, in Supplices, the blame for the war is shared as both 
parties show hubris, especially exemplified by the Theban herald, who comes into direct 
conflict with Theseus (399-584). The pious chorus of Argive mothers here similarly 
denounce such hubris (464, 512, 633) as they appeal for help to Athens. Phoenissae offers 
a third perspective as its chorus of Phoenician maidens is from neither polity. Although 
they are initially pro-Thebes, they acknowledge Polyneices’ justification (258) and even-
tually come to favor his argument over Eteocles’ (497-8, 526-7). 
Ultimately, I find that the difference in these treatments reflects the respective contem-
porary opinions towards Athens’ adversaries. Whereas the Athenian conception of their 
enemy in 467 would have been the Persians, who are more clearly an ‘other’ type of 
foe, the enemy for Euripides’ audiences would have been the Spartans, with whom the 
Athenians would have felt something of a kindred tie. If it is correct to imagine the 
difference in the Athenian opinion of the fictional invader as reflecting the difference in 
the contemporary identity of the real invader, it would make sense for Euripides to have 
blurred the line between blameworthy and inculpable.

Slot 16: 3:30 - 4:20pm
Rubén Escorihuela Martínez, University of Zaragoza, Spain
Fear and Suggestion in the Republican Roman Army: The Insurrection as Reaction

Owner of his time, if something characterized the Roman civilization was his ability to 
make war an art. Beyond becoming an instrument of conquest and territorial expansion, 
the Roman army ended up being the way to spread Roman values and culture. Its effec-
tiveness and superiority soon transformed the Roman legion in a perfect machine from 
the military point of view, as well as in a way of life and one of the fundamental pillars 
of the Roman world. 
However, what was the price that the Roman soldier had to pay? What impact did the 
war have? What were the consequences of long periods of military service? How far did 
the model of military life influence the way of thinking and acting of the Roman soldier? 
How did the war context affect the military discipline? What traumas did the Roman 
soldier drag and in which way determined their behavior? 
Taking these and other questions as a reference, it is intended to assess the scope that 
fear and suggestion could have in the Roman Republican army, as a source of conflicts 
and insurrection episodes. With this purpose, it starts from a series of unfavorable 
military situations, in order to analyze the behavior that the Roman army experienced 
seeing itself in an extreme psychic and /or physical situation. 
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Mary Hamil Gilbert, Birmingham-Southern College, USA
Melancholy Destroys Andromache: Depression, Anxiety, and Psychotic Mourning in Seneca’s 
Troades

In her opening monologue, Andromache excuses her refusal to mourn the fall of Troy 
by characterizing her pain as an emptiness, an absence of sensation: “I bear whatever 
comes stunned by woes ( torpens malis ) and numb, without feeling ( rigensque sine 
sensu ),” Sen. Tr . 417. While the emotionless state she describes may resemble a proper 
stoic response by some accounts (e.g. Fabre-Serris), in ancient medical literature, apathy 
is associated with prolonged grieving. My talk will argue that Seneca’s portrayal of 
Andromache’s war trauma stems from his engagement with ancient ideas about melan-
choly, a state of emotional trauma that shares symptoms with modern mental disorders 
like depression and anxiety. 
I analyze three episodes from Troades (409-25, 438-60, and 642-62) and argue that Andro-
mache transitions through various stages of melancholy as described in the Pseudo-A-
ristotelian Problemata Physica, especially the account at 954a 14-39. I suggest that in 
her agon with Ulysses (642-62), Andromache’s psychological state comes to resemble an 
extreme case of what psychiatrists have termed hallucinatory (or psychotic) mourning, 
a condition wherein a widow hears voices and sees visions of the recently deceased. 
Finally, I contextualize Seneca’s treatment of Andromache by looking briefly at modern 
accounts of the impact of war on women (e.g. Ashford) and Seneca’s treatment of the 
grief endured by contemporary Roman women like Marcia and his mother Helvia. 
The aims of my talk are three: 1) to demonstrate that Seneca is indebted to the psycho-
logizing approach to Greek mythology practiced by authors such as Aristotle, who 
connects hallucinations to extreme emotions (Parv. nat. 2.460b 3-16); 2) to reconsider 
Senecan intertextuality in light of his interests in ancient medicine; and 3) to suggest 
that his sophisticated characterization of a widow suffering from severe trauma antici-
pates modern ideas about the devastating effects of war and trauma on women. 

[Staurday]

Slot 18: 10:00 - 10:50am
Paula Barata Dias, University of Coimbra
Ways to Overcome Lacrimabile Tempus: Survival Strategies in Besieged Cities of the Late 
Roman Empire

At the beginning of the fifth  Century, several cities of the Western  Roman Empire 
suffered violence and siege by the diverse barbarian tribes. Evidence has come down to 
us about the ability of populations to resist siege,  and once defeated, to coexist and 
to negotiate with the invaders. In this presentation, we intend  to explore reports on 
different episodes of conflict (such as Jerome, Salvian of Marseille, Hydatius of Chaves), 
presenting ways both to survive in the absence of material resources and to maintain 
communal life. In these  reports  of catastrophe, there  can be seen the literary Chris-
tian  topos  of announcements of the end of the world (anticipated by war, famine, 
pestilence, and death), but it is our intention to show them, in specific details, as plau-
sible reports of human behavior during distressed times.
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Slot 19: 11:10 - 12:00am
Dorothy Figueira, University of Georgia, USA
Suppliant Zombies and Cannibal Gods: Simone Weil’s Reading of the Iliad and the Bhagavad 
Gita

Certes, il etait loin des bains chauds, le malheureux, Il n’etait pas le seul. 
Presque tout L’Iliade se passe loin des bains chauds. Presque toute la vie 
humaine s’est toujours passee loin des bains chauds.

                                                                                                      Simone Weil, L’Iliade , 6

Simone Weil (1909-43), was born into a Jewish family and had no spiritual dogmas 
instilled in her from childhood. Along with her older brother, André, who would go onto 
have an illustrious career as a mathematician at Princeton, Simone grew up in Paris with 
devoted parents who nurtured in both their children a love of learning and provided 
them with a supportive and comfortable bourgeois existence. Her privileged family life 
and her education instilled in her great sympathy and compassion for those less fortu-
nate. Her philosophical bent and her love of literature led her at an early age to seek to 
grapple with the thorny moral and ethical issues of her day. In this paper, I will look at 
her reading of two texts, the Iliad and the Bhagavad Gita.  I will examine the manner 
in which she manipulated these epic accounts in order to use them in formulating her 
theories on force and justice. 
For her interpretation of the Greek epic, I will focus upon her essay L’Iliade ou le poème 
de la force, where she is at pains to show that all-encompassing force renders humans 
either dead or living-dead.  The dead are represented by suppliant combatants and the 
living-dead are found among the non-combatants (women, children, slaves).  Weil makes 
her case with a partial and fragmentary commentary of selected passages she lifts from 
the the Greek text, adding to her interpretation an understanding of the Greek epic as a 
Christian tract avant la lettre.  Several years after the essay on the Iliad, Weil turned her 
attention to Sanskrit epic and brought a theology of suffering, prefigured in her inter-
pretation of the Iliad, to her reading of the Bhagavad Gita. Here suffering is omnipresent 
and she exhorts us to embrace it.  Her fragmentary and faulty translation of the Greek 
text makes way now to truly aberrant renditions of the Sanskrit. 


